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CHAPTER I 

THE LEGEND OF SARAMA 

Sarama is generally regarded as the dog of heaven, Deva-6unf. But nowhere 
in the Rgveda is she referred to belong to the canine species. 1 She is only Indra’s 
messenger (Indrasyadutib-RV 10-108*2). That she is the mother of dogs appears 
to be a later belief originating in the word Sarameyau (Yama’s hounds) which 
sounds like a matronymic from Sarama, “ Sarama’s offspring.” Yaska refers to 
her as devasuni 2 (‘ the divine bitch ’). The later Vedic commentators indeed follow 
him. 3 The Brhaddevata 4 spins a long story, according to which, Indra deputes 
Sarama to find out his cattle lifted and hidden by a demon tribe called the Panis. 
Sarama crosses the big river Rasa and succeeds in finding out Indra’s cattle, but 
falls a victim to the temptations of the Panis, drinks milk offered by them, returns 
and on enquiry denies all knowledge of the kine or the Panis. Indra gives her a 
kick, she runs vomiting the milk, Indra follows the track and vanquishes the 
offenders, the cattle are recovered. The BD account thus casts a reflection on the 
character of Sarama. But the version in the Jaiminlya Brahmana 5 is different, 


1. This fact has been noticed by many scholars. Max Muller, ASL 2. p. 467. Keith RPV, 
p. 192. Macdonell VM p. 151, E. D. Perry, JAOS, 11. p. 141. E. I. Thomas, VII, p. 51. 

2. Nir. 11.25. 

3. Perhaps by chance, BD alone does not call her sum anywhere. On the other hand, the 
same work counts her among the Brahmavadinis (female seers), BD 2.82-84. 

4. BD 7.24-36. 

5. JB 2.438-440. 

Here is the text as given by Hanns Oertel in JAOS 19 2nd half, pp. 99-TOO—J.B.2.438-1— 
atha ha vai panayo nama’sura devanam go-raksa asuh. tabhir atha’patasthuh. ta ha rasayam 
nirudhya valena’pi dadhuh. 2. Deva atikupya lapus suparne’ma no ga anvicche’ti. tathe’ti. 
Sa ha’nuprapapata. 3. ta ha’nvajagama rasayam antarvalena’pihitah. tasinai ha’nvagataya 
sarpih kslram amiksam dadlil’tyetad upanidadhuh. tasya ha suhita asa. tarn ho”cus supar- 
nai’sa eva te balir bhavisyaty etad annam ma nah pravoca iti. 4. sa ha punar apapata. tarn 
ho”cus suparna’vido ga iti. Ka kirtis cit gavam iti ho’vaea. 5. esaiva klrtir gavam iti tasya 
he’ndro galam pilayann uvaca gosv eva’ham kila tavo’suso mukham iti. sa ha dadhidrapsam 
va”miksam vo’dasa. so’yam babhuva yo’y^ni vasanta bhutikah prajayate. 6. tarn ha tac 
cha£apa*slilajanma te jlvanam bhuyad yo no ga anuvidya ta na pravoca iti. tasya hai’tad 
gramasya jaghanardhe yat papistham taj jlvanam. 

439.1 te saramam abruvan sarama ima nas tvam ga anvicche’ti. tathe’ti sa ha’nupra- 
sasara. sa ha rasam ajagama. 2. tarn ho’vaca plosye tva gadha me bhavisyasi’ti plavasva 
me’ti ho’vaca na te gadha bhavisyamfti. 3 sa ha’vacya karnau plosyamana sasara. sa he’ 
ksam cakre katham nu ma sun! plaveta hanta’syai gadha’sani’ti. tam ho’vaca ma ma plostha 
gadha te bhavisyaml’ti. tathe’ti. tasyai ha gadha asa. sa ha gadhena’tisasara. 4 ta ha’ 
nvajagama rasayam antarvalena’pihitah. tasyai ha’nvagatayai tathaiva sarpih kslram amiksam 
dadhlty etad upanidadhuh. 5 sa ho’vaca na’ham etavad apriya devanam. avidam yad vo’ 
6nlyam ta u vai devanam steyam krtva carathai’tasam va aham gavam padavlr asmi. na ma 
lapayisyadlive ne’ndrasya ga upaharisyadhva iti. 6 sa ha’nacisy upasasaha. jarayv apam 
tad viveda. tad ha cakhada. tam hai’ka upajagau tyam iva vai ghnati Sarama jaru khadati’ti. 
tad idam apy etarhi r ivacanam tyam iva vai ghnati Sarama jaru Khadati’ti jarayu ha sa tac 
cakhada. 7 sa ha punar asasara. tam ho”cus sarame’vido ga iti. 

440.1 avidam iti ho’vacema rasayam antarvalena’pihitah. ta yatha’manyadhvam evam 
ajihirsate’ti. 2 tam he’ndra uv&ca'nnadinim are te sararne prajam karomi yd nogaanvavida iti . 
te hai’te vidarbhesu macalas sarameya api ha sardulan marayanti. 3 te deva, etam abhiplavam 
samabharan. tena’bhyaolavanta. tad abhiplavasya’bhiplavatvam. 
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the Satyayanaka, as suggested by Sayana, 6 supports the Jaiminlya. According 
to these two texts, Indra first deputes Suparna for the purpose. He proves disloyal. 
Then Indra sends Sarama who imposes a condition that he should give the cows’ 
milk as food for her offspring. This was promised and she successfully scouted the 
enemy. 

Though there is no express corroboration from other texts for Suparna’s 
being involved in a mess in the search for the kine, the important fact that Sarama 
secured c food ’ for her offspring—shall we say for mankind itself—has been borne 
out. According to RV 1 *72*8, it may be said that this pact of Sarama secured the 

Translation — 

438.1 Now the Asuras called Panis were the cowherds of the gods. They made away with 

them. At the Rasa they penned them up and hid them in a cave. 2 The gods, exceedingly 
wroth, said : 44 O Eagle, search after these our cows.” 44 Yes.” He flew after them. 3 He 

came upon them hidden in a cave at the Rasa. Before him, when he had come, they placed this, 
viz. liquid butter, milk, clotted curds, sour curds. He was well sated with this. They said to 
him : 44 O Eagle, this shall be thy tribute, this food, do not betray us.” 4 He flew away again. 
They (the gods) said to him : 44 O Eagle, hast thou found our cows ? ” 44 What news is there 

about the cows ? ” he said. 5 44 This news,” said Indra, compressing the eagle’s crop. 44 I 

for one am the mouth (to declare that) thou hast stayed among the cows.” He (the eagle) threw 
up a drop of sour curds or some clotted curds. That same became the camphor-plant which 
grows here in spring. 0 Indra thus cursed him (the eagle) : 44 May thy sustenance be of bad 

origin, who, having found our cows, has not informed us.” Thus his sustenance is the worst 
that is (found) in the rear of a village. 

439.1 They said to Sarama : 44 O Sarama, do thou search after these our cows.” 44 Yes.” 

She set out for them. She came to the Rasa. 2 She said to her : 44 I shall swim theee (unless) 
thou wilt become fordable for me.” 44 Swim me,” she (the Rasa) said, 44 I shall not become ford¬ 
able for thee.” 3 She (Sarama) laying back her ears came forward in order to swim her. She 
(Rasa) considered : 44 How indeed should a bitch swim me ? Come, I will be fordable for her.” 
She (Rasa) said to her (Sarama) : 44 Do not swim me, I will be fordable for thee.” 44 Yes.” 

There was a ford for her. By means of the ford, she crossed over. 4 She came upon them 
(the cows) hidden within a cave at the Rasa. Before her when she had come, they placed, just 
as (they had done) before, this, viz,, liquid butter, milk, clotted curds, sour curds. 5 She said : 
44 1 am not so unfriendly to the gods. I have found what I may obtain of you. You, verily, have 
stolen from the gods. Truly of these cows I am the guide. You shall not make me prate, you 
shall not keep Indra’s cows.” (The text is a bit unintelligible here, however, the translator pro¬ 
ceeds—). She...prevailed. The outer membrane of the waters—that she found. That she 
split open. One cried out against her : 44 As if she were to kill that one, Sarama splits open the 
outer-membrane.” Even now there is this reproach : 44 As if she were to kill that one, Sarama 
splits open the outer-membrane.” For she did split open that outer-membrane. 7 She came 
back again. They (the gods) asked her : 44 O Sarama, hast thou found the cows ? ” 

440.1 44 I have found them,” she said, 44 hidden within a cave at the Rasa. Be pleased to 
take them just as you thought.” 2 Indra said to her : 44 Food-eating, wench, I make thy off¬ 
spring, O Sarama, who hast found our cows.” And indeed among the Vidarbhans the macalas, 
descendants of Sarama, kill even tigers. 3 These gods prepared this Abhiplava-ceremony. By 
means of it they sailed over. That is the etymology of the term Abhiplava.” 

6. Commenting on RV 1.62.3, Sayana says : 

44 atredamakhyanam. Sarama nama devasunl. Paqibhir gosvapahrtasu tadgavesanaya 
tarn Saramam Indrah prahaislt. Yatha loke vyadlio vanantargatamrganvesanaya 6vanam 
visrjati tadvat. Sa ca Sarama evamavocat 44 He, Indra, asmadlyaya sisave tadgosambandhi 
k§Iradyannam yadi prayacchasi tarhi gamisyami. Sa tathetyabravit. Tatha ca Satyayanakam 
annadinlm te Sarame prajam karomi ya no ga anvavindah iti. Tato gatva gavam sthanam 
ajftaslt. Jftatva casmai nyavedayat. Tatha niveditasu gosu tamasuram hatva. ta gah sa 
Indro’ labhateti. Ayam artho’syam pratipadyate.” 

Oertel finds fault with Sayana for not giving the full story while introudeing RV 10.108, 
where, it is clear that Sayana only expands the sentence quoted from the Sarvanukramanl. 
It may, however, be noted in passing that among about half a dozen contexts where Sarama 
and her adventure are stated in the RV, Sayana, almost without design, has given short or long 
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milk-food to the whole of mankind (manusi vit bhojate), RV 4*16*8- and Sayana 
thereon adds support for this view. 7 

Now it will be of interest to study the legend in detail. 

I 

RGVEDA SAMHITA 

Following are the passages in the Rgveda which mention Sarama; an attempt 
will be made to construct a story of her exploits without departing from the original 
text. 

1. Indrasy&’rigirasam cestau 

vidat Sarama tanayaya dhasfm / 

Brhaspatir bhinad adrim vidad gab 

samusriyabhir vavasanta narah // (RV 1*62*3) 

Translation — 

“ By command of Indra and the Angirasas, Sarama found sustenance 

for posterity. The Lord of the Gods (Brhaspati) split the rock 8 and found 

the cattle; the heroes shouted merrily in company with the cows.” 

Sayana introduces the verse as follows— 

Concerning this there is the following story (akhyana). There was the heaven¬ 
ly dog called Sarama. When the cows had been driven off by the Panis, Indra 
sent Sarama in search of these cows, even as in this world a hunter would send 
forth his dog in search of game. Sarama said, 44 O Indra, I will go on one condition, 
that you will give to our offspring the food belonging to these cows, viz. milk 
etc.” He said : 44 Yes.” And so the Satyayanaka says : 44 Food-eating I make 
thine offspring, O Sarama, who hast found our cows.” Then going she learnt 
about the abode of the cows. And having learnt it, she told him. And having 
been informed about the cows, Indra, slaying the demon, regained these cows. 9 

2. Svadhyo diva a sapta yahvib 

ray 6 duro vyrtajnd ajanan / 
vidad gavyam Sarama drlham urvam 

y&ia nu kam manusi 10 bhojate vft // (RV 1*72*8) 

introductions with slight inconsistencies. He could not have missed the difference in the outline 
of the legend really. One wonders if this adds support to the theory that Sayana alone did not 
write the Bhtlsya but caused many scholars to do so by parts, under his general editorship. Cf. 
Gune, Sayana’s Commentary—its Composition. AS. Mookerjee 3.3. 

Also my paper on the IJgvedic word Parvata, contributed to Prof. M. Hiriyanna Commermora- 
tion Volume (Pub. Kavyalaya, Mysore), wherein I have argued in favour of the same conclusion. 

7. s& no neta vajam adarsi bhurim. Sayana—no’sman bhurim prabhutam vajam annam 
neta prapayita sa tvam & darsi. adaram krtavan asi. 

8. adrim attaram asuram (Sayana) meaning the demon Pani or Vala as he is sometimes 
thought. 

9. The text is quoted above, footnote 6. 



RGVEDIC LEGENDS THROUGH THE AGES 


151 


Translation — 

Seven rivers, mighty and beneficent, from heaven (flow on earth), and 
(thereby) the knowers of Truth perceived the doors of wealth. Sarama 
found the kine and also plenty of food, by which, indeed, mankind enjoys 
(sustenance for ever). 

It must be noted that this mantra is addressed to Agni. Though he is not 
directly connected with the recovery of the heavenly cows, the poet means to 
express that whatever good there has been, all that has happened by Agni’s favour. 
The seven mighty rivers flow from heaven. They are flooded with water, which is 
showered on Earth by the Sun-god. And how is the Sun-god pleased ? Through 
Agni, of course, who carries him the oblations with which the god is pleased. Even 
so, the release of the cattle. Having been pleased with the sacrifice, which is 
possible only through his favour, Indra sent Sarama in search of the cows, and in 
return she secured abundant food wherewith mankind is able to sustain. 

Secondly, the stanza records two different ideas viz . theVedic people as they 
progressed in their march finding seven huge rivers, and Sarama discovering the 
stolen cows. The one opened the very door of prosperity, by providing for agri¬ 
culture etc., the other provided eternal food, namely cows’ milk. 

3. Vidad yadi Sarama rugnam adreb 

mahi pdthab purvyam sadhryak kah / 

Agram nayat supady aksaranam 

accha ravam prathamd janatf gat // (RV 3*31*6) 

Translation — 

When Sarama discovered the fated (entrance) to the mountain, then 
Indra made great and ample provision (for her young), as previously promised. 
Then the sure-footed one, already familiar with their lowing, led (them : Indra 
and Angirasas) to the presence 11 of the imperishable kine. 

This verse clearly implies the various stages of the story : cattle stolen and 
hidden in the mountainous stronghold, Sarama ordered to search and Indra’s 
promise of food for her progeny, her success and the promise realised, Indra’s 
final raid and recovery of cattle. 

4. Apo yad adrim puruhuta dardab 

Avir bhuvat Sarama purvyam te / 
sa no neta vajam a darsi bhurim 

gotrd rujann angirobhir grnanab // (RV 4.16.8) 

Translation — 

When you rent the clouds apart, for the sake of water, O Indra, there 
appeared Sarama before you (bringing news of the cattle). Then, as the 

10. Sayana—Yena nu yena tu gavyena manusi vi{; manos sambandhinl praja bhojate. 
Idanim bhurikte. (Tad gavyam api paramparaya’gnir eva karoti). 

11. Construe agram as accusative denoting place. Prof. H. D. Velankar. 
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Afigirasas extolled you, you, our leader, pierced through the mountains and, 
by providing us plenty of food, evinced great interest in us. 

Note .—apo yad adrim puruhuta dardab—this must refer to a different 
incident, namely, the usual concern of Indra to send showers of rain to the 
Earth. Soon after this was performed, Sarama appeared with glad tidings 
of the discovery of the stolen cattle. So another adventure was ready for 
Indra, who, being greatly interested in the well-being of his followers, readily 
took up the task. The Angirasas praised him all the while. Encouraged 
by their flattery, he vanquished the Panis, recovered the cattle and provided 
plenty of food for mankind, as promised to Sarama earlier. 

5. Anunod atra hastayato adrib 

arc an y6na dasa maso navagvab / 
rtam yatf Sarama ga avindat 

vfsvani satya ’ngiras eakara // (RV 5.45.7) 

Translation — 

At this sacrifice the stone (set in motion) by the hands of the priests began 
to make noise, whereby the nava-gvas celebrated the ten-month worship, 
when Sarama, traversing the path of truth, discovered the cattle, and Angiras 
rendered all (the rite) effective. 

Note. —Sayana, for the first time, introduces an alternative explanation of 
Sarama. She is the heavenly dog or Speech herself, uttering praise, and rtam 
is sacrifice or truth. (Rtam satyam yajnam va yati prapnuvati Sarama 
saranasila stutirupa vak, angirasam gavartham indrena prahita deva&uni 
va ga avindat panibhir apahrtah). Rtam means 12 among other things the 
heavenly path, the established path as well. 

The hymn is addressed to the Visve-devas, the palm, having been given to the 
Angirasas (who are seven in number), in the liberation of the heavenly cows. 

6. Vfsve asya vyusi mahinayab 

sam yad gobhir angiraso navanta / 
utsa asam parame sadhasthe 

rtdsya pathd sarama vidad g&b // (RV 5.45.8). 

Translation — 

When all the Angirasas, on the advent of this adorable Dawn, came in 
contact with the (discovered) cattle, then milk and the rest were offered in the 
august assembly, for Sarama had found the cows by the path of truth. 

12. Grassmann in liis Worterbuch zum Rig-Veda has given as many as 23 meanings in 
which the word Rta has been used in RV. Articles and monographs have appeared in plenty on 
this subject in recent times. A comprehensive study of Rta has been made by Dr. H. Lefever 
in his “ Vedic Idea of Sin” (Ph.D. thesis, Tubingen) London Mission Press, Nagarcoil, Travancore 
(1935). 
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Note. —Here, again, Sayana takes Sarama as Speech or the heavenly dog, 
and rta as truth or water. (Rtasya satyasya patha margena Sarama vak 
deva£uni va ga nigudha vidat alabhata. Yadva asam gavam parame sadha- 
sthe sahasthane vrajasya niguhanaprade^e utsa udakasya prasravano vartate, 
bilam ityarthah. Tena rtasyodakasya patha margena Sarama ga vidat). 

Again, the Visve-devas are the devata here. There was general jubilation 
when the cattle were recovered, Angirasas led the celebration, all drank milk etc. 
and made merry. 


The rsi is Sadaprna of the Atri family, in this as well as in the previous quota¬ 


tion. 


RV 10.108 


1. Kim ieehantl Sarama pr£dam anat 

dur6 hy adhva jagurib paracaib / 
kllsm^hitib ka paritakmyasit 

katharn Ras&ya atarab payamsi // 

2. Indrasya dutlr isitS. carami 

maha icchanti Panayo nidhlnvab / 
atiskado bhiyasa tan na avat 

tatha Rasaya ataram payamsi // 

3. Kfdrhn Indras Sarame k& drslka 

yasyedam dutlr asarab parak&t / 

A ca gacchan mitram ena dadhama 
atha gavam gopatir no bhavati // 

4. Naham tarn veda dabhyam dabhat sab 

yasyedam dutlr asaram parak&t / 
na tarn guhanti sravato gabhirab 

hatd Indrena Panayab sayadhve // 

5. Imd gavab Sarame ya aicchab 

pari divo antan subhage patanti / 
kas ta <hia ava srjad dyudhvi 

utasmakam ayudha santi tigmS, // 

6. Asenyd vab Panayo vacamsi 

anisavy&s tanvab santu papib / 
adhrsto va £tav*l astu panthab 

Brhaspatir va ubhayil na mrlat // 

7. Ay am nidhib Sarame adribudhnab 

gobhir aSvebhir vasubhir nyrstab / 
r&ksanti tarn Panayo ye sugopSb 

r£ku padam Alakam &, jagantha // 
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Translation — 


8. £ha gamann fsayab s6ma£itab 

ay&syo afigiraso navagvab / 
ta et&m urvam vf bhajanta g6nam 

athaitad vacab Pan&yo vamannft // 

9. Eva ca tvam Sarama ajagantha 

prabadhita sahasa dalvyena / 
svasaram tva krnavai ma punar gab 
apa te gavam subhage bhajama // 

10. N&ham veda bhratrtvam no svasrtvam 

* Indro vidur angirasas ca ghor&b / 
gokama me acchadayan yaddyam 
apdta ita Panayo varlyab // 

11. Duram ita Panayo variyab 

ud gdvo yantu minatlr rt^na / 
Bfhaspatir yd avindan nigulhab 

Somo grdvana rsaya^ ca vfprab //' 


1. With what intention has Sarama come to this place? Verily the 
way is long and 4 losing itself in the distance.’ What is the motive of thy 
coming to us ? What sort of wandering was thine ? And how didst thou 
cross the waters of the Rasa ? 


2. I come as the appointed messenger of Indra, desiring O Panis, your 
great hidden treasures; through fear of being crossed, the (water) helped us: 
thus I passed over the waters of the Rasa. 

3. What is Indra like, O Sarama ? How is the look of him as whose 
messenger you have come to this place from afar ? Oh, let him come by all 
means, we will make friends with him, let him look after our cattle ! 

4. I cannot think he is a person to be subdued, he is one to subdue 
(others)—he, as whose messenger, I have come here from afar. The deep 
streams conceal him not. Slain by Indra, O Panis, you will lie prostrate. 

5. These are the cows, O auspicious Sarama, which thou desirest, having 
traversed round and round the ends of heaven. Who will give them up to 
thee, without fight ? And our weapons are sharp, indeed. 

6. Your words, O Panis, are no substitute for armies, your sinful bodies 
may not be pierced by arrows, your track may yet be unassailable for an 
invasion, but, mind you, the Lord of the Gods (Brhaspati) will spare neither. 

7. This treasure, 0 Sarama, with its cows, horses and riches, is quite 
secure in the mountain stronghold. Good sentinels are the Panis who guard 
it. Alas, in vain didst thou come to this far-off land ! 
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8. Roused by the Soma, the Rsis, Ayasya, Angirasas and the Navagvas 
will march against you here and this treasure of kine they will snatch and 
share; then, O Panis, you will eat these words of yours. 

9. After all, O Sarama, thou hast come hither constrained by divine 
pressure. Return not, we shall make thee our sister and we shall set apart a 
share of cattle for thee, O good one. 

10. Brotherhood or sisterhood, I know not; Indra knows and the fierce 
Angirasas. Desirous of cattle they will besiege you as I get back to them; 
hence, O Panis, run away to a distant spot. 

11. Make haste, O Panis, to a far-off place, let the kine step forth in due 
order—the kine which had been hidden and which Brhaspati (Indra), Soma, 
the Rsis and the grinding stones have well earned. 

From the above abstracts it can be seen that the recovery of the stolen cows 
was a great event in the annals of the Vedic peoples. Being referred to by name 
in no less than five mandalas and by five seers of different families, Sarama has 
shown herself to be an important character. The Angirasas, a company of seven 
brothers, have staged the whole drama. Indra is of course the hero. Brhaspati 
is once mentioned, but he is Indra only, being the chief of Gods (brhatam patih). 
But it is indeed the concern of all the gods : hence the hymns to Agni the priest 
of the Sacrifice and to the Visve-Devas. This suggests that for the common weal, 
the gods would put forth a united effort. Victory was theirs, as it ever came to be. 

The author (or the seer) of the hymn of the tenth mandala is anonymous, in 
the ordinary sense. Technically, the Panis and Sarama are seers (rsi) of their own 
speeches and deities (devata) of the speeches of the other party. 14 (Panyuktau 
Sarama devi, taduktau Panayas tatha). 15 The dialogue (Samvada) is excellently 
conceived, and composed in a masterful manner. The Panis are described as 
niggards, misers, traders on demons, henchmen of the Dasyu chief etc., etc. by the 
civilization-experts. This hymn belies such contemptible references. They are 
enemies of course, but they have behaved nobly, diplomatically and with the utmost 
courtesy for the messenger. Their utterances are marked by firmness and resolve; 
they won’t surrender the treasure without a fight and their arms are strong enough. 
They have had the sense of humour to indulge in a light-hearted joke at their 
adversary, Indra. Especially that a female messenger led the mission, the ques¬ 
tions— 4 How is Indra, how does he look like etc.’—provide amusement; they render 
the atmosphere more lively and perhaps easily convert the ambassador to thier 
own thinking. Lastly they tried to lure her with a share and argue speciously in 
support 4 We know you have after all come on this mission by pressure of the gods, 
why bother to return and it is such long distance, stay with us as sister and enjoy 
a share of the cattle.’ Thus three of the well-known expedients—sama, dana and 
bheda—were called in to play. The Panis behaved indeed magnanimously, for, 
were they demons and barbarians, what harm if they had resorted to the final 
expedient:, danda, also ? For the occasion at least, the enemy could have been put 
Bull DCRJ xi-U 
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ity. Sarama found 
the stolen cows and 
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7) X.108.1-11 Ksudra-suktas Panis and Sarama and Tristubh How Sarama executed 

and Maha-suktas Sarama the Panis her mission is 

brought out in this 
dramatic dialogue. 
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fectively and warned 
them to run away 
to a distant land 
after surrendering 
the cows. 
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II 

SAMHITAS other than the rgveda 

1. The Vajasaneyi Samhita repeats RV III.31.6 Vidadyadi Sarama etc. 
(VS 33.59), the repetition does not bear any relevancy to the context. 16 

2. The Kathaka 17 repeats the same mantra i.e. RV 3.31.6 with a background 
which is of doubtful cogency. Gods and demons vied with each other in sacrifice. 
Whatever gods did demons also did and became more prosperous. The gods 
became inferior and much degraded. Then they saw the 1 Agrayana ’ rite and 
overtook their rivals. In this rite they first employed the mantra Vidadyadi 
Sarama (RV 3.31.6) as ‘ puro-ruc.’ In the redemption of the heavenly cows, 
Sarama went forth first and the task was accomplished, perhaps this 4 going ahead ’ 
was sufficient to justify the employment of the Rgvedic verse in the 4 Go-ahead ’ 
rite (agrayana). And to boot there is the word agram in the mantra ! 

3. The Maitrayanl Samhita also repeats 18 the same mantra i.e. RV 3.31.6 
(Vidadyadi Sarama etc.). Here also the setting is the 44 Agrayana,” the mantra 
is again employed as 4 puro-ruc.’ Having performed the Agrayana, the gods went 
up to heaven and ousted the demons. The explanation of 4 puro-ruc ’ is rather 
interesting. Says the text after quoting 11V 3.31.6. Iti puro rucam kuryat, 
rujati haiva, atho Vag vai Sarama, vacarn evaisam vrnkte. 

4. The Atharva-veda Samhita has two verses referring to Sarama (AV 9.4.16 
and 20.77.8). Of these the latter reference is a repetition of 11V 4.16.8. The 
former is as follows : 

Te kusthikah Saramayai 

kurmdbhyo adadhufi saphan / 
ubadhyamasya kltebhyafr 

sva (sa) vartdbhyo adharayan // 

Translation — 

4 Those dew-claws (were) Sarama’s, they assigned the hoofs to the tortoises, 
the content of his bowels they maintained for the worms, the Savartas ’.—Whitney 
(HOS). 

This hymn of the AV is to accompany the gift of a bull and is counted among 
the paustika mantras. It does not contribute anything for our understanding of 
the Sarama problem. She must however have been looked upon as the deity of 
the dogs. 

16, Mahidhara comments upon this, giving botli interpretations i.e. Sarama as heavenly 
dog and Sarama as Speech. 

17, Devas ca va. asuras ca samavadeva yajfta’kurvata yadeva deva akurvata tad asura. 
akurvata te’sura bhuyarhsaS sreyarhsa asan kanlyamsah paplyamsa anujavaratara iva devas te 
deva etam agrayaijam apa^yams tarn agrhnata tenagram paryayan yad agram paryayams tad 
ggrayanasyagrayanatvam ya anujavaras syat // Vidad yadl...gat // ityetaya purorucagrayanam 
grhitam bhratyvyam eva vrktvagram paryeti // (KS Sthanaka 27. anuvaka 9). 

18, With one difference ; vidadyadi for vidadyadi (MS 4,6.4). 
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The RV verse 4.16.8 is AV 20.77.8. In fact the first eight verses of the RV 
hymn are repeated as AV 20.77, though the former has 21 stanzas in all. Indra 
is the deity praised throughout, the viniyoga being in connection with the prsthya 
and other sacrifices. The reference to Sarama, therefore, has the same value as 
its original counterpart. 19 

It may be said that the other Saiiiluta texts contain no reference to Sarama. 
That she was an entity to reckon with in the Vedic fold seems more than established, 
though already speculation was afoot whether she was Indra\s dog or whether she 
represented that most eovetable attribute of a human being, viz. Speech. 


Ill 

BRAHMANAS 

(A) 1 . Taittirlya Brahmana : (2.5.8.10.) 20 — 

Vidad 21 vat! Sarama rugnam adrali / Mahi pathah 
purvyam sadhriyakkah / Agram nayat supadyaksaranam / 

Acclia ravam prathama janatl gat / 22 

Vidad 23 gavyam Sarama drdham urvam / Yena 
nukam manusi bhdjate vit / i ye visva svapatyani 
cakruh / krnvanaso amrtatvaya gatum / 24 

Sarama, goddess in the guise of a dog, being deputed by Indra, once, to find 
food on earth, was proceeding to the mortal world from the Meru mountain. There 
she saw the people starving for want of food. Then she created plenty of water, 
which is the preliminary aid for food and which flowed through all fields. Sure 
footed, she led forth water and then in front she knowing the lowing sound of the 
imperishable ones (cows) proceeded towards them. 


19. Ia the words of Whitney (Atharvaveda 1IOS 7.cxli) Book 20 is a pure mass of excerpts 
from the RV, it stands in no conceivable relation to the rest of the AV, and when and why it was 
added thereto is a matter for conjecture. 

20. A word-index to all the extant Brahmanas has been provided by the Vaidika-padanu- 
krama-kosa (in two vols.) VVRI, Lahore. Sec for the present reference Vol. II Brahmanas, part 
II, p. 1047. [VVRI in now in HOSIARPUR East Punjab]. 

21. Madhavlya-bhasya—Sarama kacit sun! svamurtidharinl devata bhumavannasampa- 
danartham ayatl Indrena presita adrer yati meroh sakasad bhumim gacchantl rugnam annabha- 
vena ksudha grastam janam vidad alablmta /Tato mahi pathah mahajjalam kah akarot/ Kldrsam ? 
Purvyam purvam utpannain annasya karanam sahafteatiti sadhriyak sarvaksetrasaftcarltyarthah 
susthu padyate gacchatiti supadl sa suni agram nayat tajjalam purato nltavati / Tatra purodesa 
aksaranam ksaro vinaso himsa tadayogyanam gavam ravam sabdam janatl accha tadabhimukhy- 
ena prathama muldiya sati gat jagama jalotpadanenannam sampadya gorasam sampadayitum 
gatavatityarthah // 

22. Reads differently from RV. RV 0.31.0 dl for tl, dhryak for dhriyak. 

23. Sarama sun! gavyam goyutham vidad alabhata / kldrsam ? drdham kadacidapyanapay- 
inam urvam atiprabhutam / manusi vit visvamanusyarupa praja yena goyuthena bhojate kslradi- 
kam bhunkte/Nukam ityetadavyayam sarvathetyasminnarthc vartate/Amrtatvayasvargarupaya 
karmaphalaya gatum inargam krnvanasah kurvana ye yajamana visva sarvani svapatyani 
karmanya cakruh sarvatah krtavantah / Tathavidhayajamanarupa praja yena gavyena 
bhunkte tarn goyiitham alabhateti purvatranvayah // 

24. Reads differently from RV 1.72.8° drlham, 1.72.8<1,1.72.9« tasthuh, 1.72.9h, 
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Sarama found the herd of kine which was strong and huge, by the help of 
which the whole mankind is provided with milk etc. And all (the sacrificers) 
performed their duty and prepared the way for attaining heaven. 

These Brahmana portions are concerned with mantras for what are described 
as upahomas. 25 The commentary is by Sayana as stated. But the interpretation 
is so different from that given in the RV for the same passage. This strengthens 
the view that commentaries attributed to the great name of Sayana do not appear 
to be by a single hand. Under his able sponsorship a number of scholars must 
have independently i.e. without co-ordination worked out different sections at one 
time. 

No further light is thrown on the original Sarama story except the fact that 
the tradition that Sarama by her timely service to Indra was able to secure food 
for mankind has been corroborated. That she found the (stolen) cows is also 
established. The relevancy of the contents of these mantras to the occasion 
prescribed is altogether a different problem. 

2. The Apastamba 5rauta Sutra (12.15.6) simply repeats the reading of the 
TB, only the first half corresponding to RV 3.31.6 and has nothing to add. 

3. The version of the Jaiminiya Brahmana and the Satyayanaka, which is 
available only in quotations 26 in other works, has been recorded above. (Supra 
fn. 5). There are a few minor variations from the accepted version of the 
story e.g. the Panis are introduced as the cowherds of the gods; they made away 
with the cattle in their charge. 

4. Taittiriya Aranyaka 27 — 

Sahasravrd iyam bhumib / param vyoma sahasravrt / Asvina Bhujyu 

Nasatya / visvasya jagataspatl / jaya bhumib patir vyoma / mithunam ta 

aturyathah / putro brhaspati rudrah / Sarama iti stri pumam / sukram 

vamantad rajatam vamanyat / visurupe ahani dyauriva sthab // 

Commentary—Sarama vedib, sarab saranam anusthanapravrttib sa 
ca miyate paricchidyate atreti Sarama sa ca tayor duhita / 4 Iti ’ evam stripumam 
eka stri dvau pumamsau iti apatyatrayam sampannam. 

Here we have a third equation of Sarama. 28 She is the sacred altar (vedi) 
and, if her holy origin were to be stated, she is the daughter of Heaven and Earth 
(Dyavaprthivi). Brhaspati and Rudra—a peculiar combination—are also their 
sons and hence Sarama is their sister. It is a well-known hypothesis that the 

25. Caturtha upahomartha mantra bahava Iritah / 

Prapapiake paftcamesmims tacchesa upavarnyate // p. 225, Mysore Edition. 

20. Dr. T. R. Cintamani reports discovery of a Satyayanaka Ms. which is only fragmen¬ 
tary. (JORM 5.pp.296-298.1931). He, however, has not stated whether the name Satyayana 
has anywhere been indicated in the Ms. 

27. Rajendra Lai Mitra’s Edition, with Sayana’s Commentary, Bibliotheca Indica, Calcutta, 
1871, Baptist Mission Press (pp. 73-74). I prapathaka, 10th anuvaka. 

28, 1st, the heavenly dog (RV), 2nd the human speech (YV). 
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Taittirlya marks a stage when Vedic life was dominated by the sacrificial cult and 
we should note as such the several allegorical or mythical equations of the live 
personalities of the Rgveda. One thing can be marked that the canine nature of 
Sarama has come to recede from the thought of the people. 

(B) Later Vedic references— 

Sarama does not seem to have contributed to Upanisadic thought. Her 
mundane appeal however has kept up in rather an amusing way, as reflected in 
the Paraskara Grhya sutra. 29 After the medhajanana ceremony certain spells are 
pronounced to guard the confinement chamber : 

Yadi kumara upadravej jalena praechadyottariyena va pitafika adhaya 
japati—kurkurab sukurkurah kurkuro balabandhanah / Ceccecchunaka srja 
namaste astu Sisaro lapetapahvara / Tat satyam yat te deva varam adadub 
sa tvam kumaram eva vavrnithah / Ceccecchunaka srja namaste astu Sisaro 
lapetapahvara / Tat satyam yat te Sarama mata Sisarah pita Syamasabalau 
bhratarau / Ceccecchunaka srja namaste astu Sisaro lapetapahvareti. 

If, after birth, the child takes ill, the father takes the child on his lap, wraps 
it up warmly and recites the Dog-spell if it may be so termed. It is an invocation 
to the dog not to bother the child. For when the gods offered him a boon, it seems 
he chose the children for himself, that is, he will possess them, causing illness and 
perhaps death. The idea corresponds to what is generally described as balagraha 
(balabandhana), which is referred to in the Mahabharata. 

Thus in the spell the father pleads with the creature to leave the child : 4 Verily 
your mother is (the celebrated) Sarama, your father Sisara and, Syama and Sabala 
(the famous hounds of Yama) are your brothers. Therefore, doggie, let go, saluta¬ 
tion to thee, Sisara may speak, depart’. This is a sentiment and an appeal to the 
unknown spirit to get away from the child etc.—an appeal which we unconsciously 
say while appeasing the crying child. 

A similar reference is found in the Ekagni-kanda (2.16) which is also in the 
form of a spell to drive away the Dog-Spirit (sva-graha) i.e. to ward off whooping 
cough etc. which generally attack the children. Here the pedigree is differently 
given, fresh names are introduced, Alaba, Rji, Adhorama, Ulumbala, Subirna, 
etc. Syama and Sabala are there of course, Sarama the mother but Lohita the 
father. But there is an interesting allusion to Sarama’s spying the cattle while 
the boon is granted to the dog to pester children. 4 True it is, Indra told thee to 
spy and bring the cows. Thou spied them and came back. He asked thee : 4 Hast 
thou spied?” Thou saidst: 4 Spied.” (Indra then said) 44 Ask for a boon.” 
(Thou saidst, 44 1 select kumara ” etc. 30 

29. PGS 1,16.24. cf. Mbh. Aranyaka-parva (manuysyagrahas), cf. Keith, RPV p.241. Also 
Hopkins. CHI, p.231. Hopkins thinks that the dog in the RV is the companion and ally of man, 
the protector and probably the inmate of his house. He also takes a strong exception to Brunn- 
hofer’s theory that in the eyes of the Vedic Aryans, the dog was a despicable beast. Amj Ph. V 
pp.154-55. 

80. Narayana Aiyangar : Essays on Indo-Aryan Mythology, Part I, p.180 f. (1898). This 
author identifies Sarama with the star Rohinl or Aldebaran. 
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IV 

NIRUKTA 

Yaska explains (Nir. 11.24-25). 31 

Sarama Saranat / Tasya os a bhavati / 24. 

Kim iechanti Sarama etc. RV 10.108.1. is quoted : 

Kim iechanti Saramedam pranat / dure hyadhva / jagurir jangamyateb / 
parancanair acitafr / ka te’smasv arthahitir asit / kim paritakanam / pari¬ 
takmya ratrib, parita enarn takma / takmetyusnanama, takata iti satab / 
Katham Rasaya atarab pavamsiti J Rasa uadi, rasateh sabdakarmanali / 
katham rasani t&nyudakaniti va | 

Dcvasunindrena prahita Panibhir asuraib samuda ityakbyanam // 

The heavenly dog, Sarama, being deputed on an errand by Indra, had this 
conversation witli the demons called Fanis. Sarama got the name by her quick 
movement (saranat). Thus Yaska is prepared to credit the story of Sarama as 
if the event did take place: the demons stole the divine cows, Indra ordered Sarama 
to search, she found them with the Fanis and had conversation with them, Indra 
recovered the cattle. The sacrificial equation of Sarama with Vak or Vedi was 
perhaps not recognised by him, though, as an etymologist, such explanations should 
usually catch his fancy. 

But Durgaearya, his commentator, would not leave it at that, lie is interested 
in the student knowing the other aspect of things as well. He writes 

Sarama dcvasunityaitihasikapukscna / Madhyamika vak Nairuktapa- 
ksena / Sa kasmat / Saranat gamanat / Durgaearya writes in the most felicitous 
style and that will be sufficient excuse to quote him in extenso- ~ 

Devapanayab kila devagavir apajahruh / tatah kilcndrastadanvesanaya 
tadalayam Saramam prahinot / Te ca devapanayastam drstva papracehur anayarca 
kim icehantiti / Idam asmannivasastlianam Sarama kim iechanti kim asmattah 
prarthayanti pranat praptavatl kadacid apyanagatapurveti. / api eadure hyadhva / 
mahadetad adhvanam na yadrcchaya sakyam agantum / Ya eva jagurih syat 
bhrsam ganta sa eva sakta agantum / Faracaih parahcanairacitah parahmukhair 
ancanair gamanair acito gatah viprakrsto devanivasat / yato brumah / He 
Sarame kasmehitib ka tava asmasvarthahitib arthasyadhanam / ko’smatto’rthas 
tava praptavyo’bhipreta asit yenayam atimahanadhva vyavasita agantum / 
api ca ka paritakmyasit / kim paritakanam / api nama sukha ratrir anantara 
tavaslt / paritakmya ratrib / takmetyusnanama takater gatyarthasya / sarvato hi 
tadgatam bhavati / tadenam ubhayatab parigrhya vartata iti paritakmya ratrib / 
api ca / katham Rasaya atarab payamsi / Rasa nama nadi adhyardhayojanavistara / 
tasyab payamsyatidustarani katham atarab katham tirnavatyasi / athava / 

81. Nirukta Ed. R. G. Bhadkamkar with Durga’s commentary, Vol. 2, pp. 1067-1070 (1942). 
Bombay Sanskrit Series, No. LXXXV. 
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katham rasani tanyudakani / api nama svaduni / api Srantayastavantara vasab 
kesvasanniti / 

Devasunindrena prahita iti nidanaprakhyapanam mantrarthabhivyaktaye / 
samude samvadam krtavatityarthab / Ityakhyanavidab evam manyante / 

Vakpakse tu cirakalina vrstivyuparame kadacid abhinavameghasamplave 
sahasaiva stanayitnum upa£rutya kuta iyani madyamika vak cirenagateti vismitas 
tarn asuyanniva bravlti kimicchanti Sarama iti / Idam asmacchrotram cirarn 
anagamya Sarama madhyamika vak kim icchanti pranat praptavati / api ca / 
diire hi adhva / cirakalasruteyam asmabhih / jagurih bhrsam yo ganta syat sa 
ciravicchinnam etad varsavartma punar agacchet santanuyat paracaih paran- 
mukhaih etad acintyam / Ciranastam ityarthah / api ca / kasmehitih / kim asmasva- 
rthabhidhanam asit purvam tava he Sarame yenagamah / kim va na jatam yena- 
pimaragamah / api ca / ciraprositayas tava kim paritakanam asit / Antariksanadya 
api mahatya Rasayah katham atarab payamsi / katham atibahunyudakani 
samksobhyatmanam pratilabdhavatyasi iti va / 

“ Vag vai Sarama ” (MS 4.6.4) 

iti hi vijnayate // 

It is evident that the commentator is at pains to explain the so-called Nairukta- 
paksa. The samanvaya is hard to understand. Writing in an age when Vedic 
knowledge was handed down by tradition, both in text and content, Durgacarya 
has indeed presented a traditional interpretation. For, much of the Vedic cult 
was pursuit of the intellect rather than of common practice. Singnificant also 
is the fact that the Vak-identity of Sarama is sponsored by the Yajus-samhitas 
(KS, MS, VS). This is definitely expressed by Mahidhara 32 commentator of 
Vajasaneyi Sariihita while explaining 33.59 which is a repetition of RV 3.31.6 as 
above indicated. Having commented on the mantra first as interpreted by the 
sacrifice he says : “ Evam adhiyajnam mantro vyakhyatab / Bahvrcanam tu 
samvadasuktam idam.” And a fresh derivation of the name Sarama is also sug¬ 
gested : 44 Saha ramante deva vipra va yasyam sa Sarama vak”. On the whole 
it should be repeated that the superimposition of the Vak-identity fails to go home. 
Coming after Durga and Sayana, Mahidhara has faithfully rendered the Yajus- 
tradition. 


V 

briiaddevatA 

(a) Sarama is included among the deities and deified objects belonging to 
Indra’s sphere. 33 

32. His commentary is known as Veda-dipa. Ed. A. Weber with the text of the VS (1852) 
in three parts. 

33. Raka Vak Saramaptyas ca Bhrgavo’ghnya Sarasvatl 
YamyurvaSi Sinivall Pathya Svastir Usah kuhuh // 

Connected with ... Tasyaitasyasraye’ditih (St.124) BD 1.128, 
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(b) Sarama is, then, one of the names of Vac in her middle sphere. It is 
said that Vac has three forms terrestrial, middle and celestial: 

Parthivi Madhyama Divya Vagapi trividha tu ya 
* * * 

Esaiva Durga bhutvarcam krtva syat suktabhagini 
Tannamani Yamindrani Sarama Romasorvasi // 34 

(c) Sarama is mentioned as one of the Brahmavadinis (female seers) among 
others like Ghosa, Godha, Apala, etc. 

Ghosa Godha Visvavara Apalopanisannisat / 

Brahmajaya Juhur nama Agastyasya svasaditih / 

Indrani cendramata ca Sarama Romasorvasi / 

Lopamudra ca nadyaS ca Yam! nari ca SasVatl / 

^rir Laksa Sarparajni Vak Sraddha Medha ca Daksina / 

Ratri Surya ca Savitri Brahmavadinya iritali // 35 

It is difficult to believe that if Sarama, the Brahmavadim and Sarama the 
messenger of Indra, were the same, the latter could have brought upon herself the 
ill repute stated in the following passage of the same Brhaddevata. 

(d) BD 8.24-36. 

24. Asurafr Panayo nama Rasaparanivasinah 
Gaste’pajahrur Indrasya nyagtihams ca prayatnatah / 

25. Brhaspatis tathapasyat drstvendraya sasamsa ca 
Prahinot tatra dutye’tha Saramam Pakasasanah / 

26. Kimityatrayujabhis tarn papracchuh Panayo’surah 
kutah kasyasi kalyani kim va karyam ihasti te / 

27. Athabravit tan Sarama dutyaindri vicaramyaham 
yusman vrajam canvisyanti gas caivcndrasya prcchatah / 

28. Viditvendrasya dutlm tam asurah papacetasah 
0cur ma Sarame gas tvam ihasmakam svasa bliava / 

29. Vibliajamo gavam bhagam mahita ha tatah punah 
Suktasyasyantyaya carca yugmabhis tveva sarvasah / 

30. Sabravinnaham icchami svasrtvam va dhanani va 
Pibeyam tu pay as tasarn gavam yas ta niguhatha / 

31. Asuras tam tathetyuktv^ tadajahruh payas tatah 
Sa svabhavacca laulyacca pitva tat paya asuram / 

34. BD 2.77. The above enumeration is supported by the Nighantu (ch. V) with slight 
differences here and there. Macdonell draws attention to the fact that Durga, not being a Vedic 
goddess, is not to be found in the Naighantuka and therefore holds that the line is an interpolation. 
The line, in his opinion, interrupts the sense of the passage, besides giving half a sloka too much 
for the varga. “ It must however have been an early interpolation as it occurs in Mss. of both 
groups.” See BD (Tr. and notes), p.53 under St. 77. 

~ 35. BD 2.82-84. 
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82. Param samvananam lirdyam balapustikaram tatab 
Satayojanavistaram atarat tarn Rasam punab / 

33. Yasyab pare pare tesam puram a,sit sudurjayam 
Papracehendras ca Saramam kaceid ga drstavatyasi / 

34. Sa neti pratynvaceridram prabhavadasurasya tu 
Tam jaghana pada kruddhab udgiranti pay as tatab / 

35. Jagama sa bhayodvigna punar eva Panin prati 
Padanusaripaddhatya rathena harivahanab / 

36. Gatva jaghana ca Panin gas ea tali punar aharat / 36 

Translation — 

24. 44 There were demons called Panis who dwelt on the farther bank of the 
Rasa. These carried off the cows of Indra and hid them away carefully. 

25. Brhaspati saw (it was) thus, and having seen it he reported it to Indra. 
Then the Chastiser of Paka (Indra) dispatched Sarama thither on a 

message. 

26. In the (hymn) 44 what? ” (Kim 10.108) the Pani demons interrogated 
her with the uneven stanzas, (saying) 44 Whence (do you come) ? To 
whom do you belong, fair one ? Or what is your business here ? ” 

27. Then Sarama addressed them : 14 I wander about as the messenger of 
Indra, seeking you and (your) stall and the kine of Indra who is asking 
for them. 

28. On learning that she was the messenger of Indra, the wicked demons 
said : 44 Do not depart, Sarama, be our sister here. 

29. Let us divide our share of the cows, be not unfriendly (ahita) henceforth 
again.” 

And with the last stanza of this hymn (10.108.11), as well as the even 
ones throughout, 

30. She said, 44 I do not desire either sisterhood (with you) or (your) wealth, 
but I should like to drink the milk of those cows which you are hiding 
there.” 

31. The demons saying 44 Yes ” to her, then brought her the milk. She 
having from natural taste and greed, drunk the demons’ milk— 

32. excellent, charming, delightful, stimulating strength—then again crossed 
the Rasa which extended a hundred leagues, 

36. Some of the lines irresistibly remind one of the Ramayana style. It may be phantasy 
to jump on identities or postulate the lend-and-borrow theory : but pray, the phrase ‘ Satayo- 
janavistaram ’ by its sense and setting suggests Hanuman’s flight over the 100-league-ocean. 
(Ramayana: Sundarakanda—Canto 1). Oertel draws attention (JAOS 19, 2nd half, p. 99 fn.) 
to the fact that H. Jacobi compares the finding of Sita by Hanumat to Sarama’s search for the 
cows (Das Ramayana, 1893, p.133). 

37. In the notes Macdonell draws attention to Oldenberg’s remarks in ZDMG 1898, p. 414 f. 
The remarks happen to be from the pen of Bohtlingk. Just a slip of the pen, repeated in the 
note on stanza 30. 
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- 33. On the farther bank of which was their impregnable stronghold. And 
Indra asked Sarama, 44 You have seen the cows, I hope ? ” 

34. But she under the influence of the demons replied “ no ” to Indra. He, 
enraged, struck her with his foot. She then, vomiting the milk, 

35. went trembling with fear, back again to the Panis. The Lord of bay 
steeds (Indra) on his car, by the track which followed her steps, 

36. went and smote the Panis and brought back the cows. 

It must be conceded at the outset that this narrative, short and sweet, is 
complete in itself. It leaves no doubt in the mind of the listener as the threads 
are quite clear. The Panis stole Indra’s cows. Brhaspati made the 4 first informa¬ 
tion report ’ to Indra whereupon the latter set Sarama on the investigation. She 
was quite successful, but, alas, poor thing, she allowed herself to be enticed by the 
enemy. But let us see : In stanza 30, she clearly rejects the offer of a bribe from 
the demons and refuses to recognise any sisterhood with them. On second thoughts 
however, she asked for the milk of those cows which they were hiding there. The 
demons thought that she had come round or, at least, that she became vulnerable. 
They said 4 yes ’ and brought the milk. But it was asuram payab, apparently 
cultured with witchcraft, had its effect surely upon the victim and mark we, there¬ 
fore, the description of the milk in the next stanza (32. param, samvananam, 
hrdyam, balapustikaram—excellent, charming, delightful, stimulating strength) 
which attributes warrant us to think that the milk was enchanted and certainly 
was not the milk of Indra’s cows. But how did Sarama, who handled the case so 
far with such deftness, suddenly grow so stupid as to spread a trap for herself? 
She perhaps thought that, by claiming the milk of those cows i.e . Indra’s cows and 
by getting it, she would, in a way, get assured of the surrender of the cows : a 
kind of earnest-money as it were. But she miserably failed and was outwitted. 38 
So it is just possible to exonerate her from the charge of accepting a bribe, for, only 
in the elation of her success, she tripped and got caught in her own net. It is, at 
any rate, discreet to observe that the Rgvedic hymn 10.108 closes with the final 
speech of Sarama which administers a warning to the enemies. The sequel is 
left to fancy. The fact of Sarama’s treachery is not borne out by corroborative 
evidence, as her faithful service has been, for instance, by the JB and the Satya- 
yanaka. RV 3.31.6 C —agram nayat supadi—must set all suspicion against her at 
rest. She led forth, fleet-footed that she was, which is a high compliment 
for her r61e in the whole episode, pronounced by no less a Vedic Authority than 
Visvamitra. 

88. The situation reminds one of Hanuman’s reflections on the duties and responsibilities 
of a messenger, e.g. Ghatayanti hi karyani dutah pandita-maninah. Ramayana, (Sundara 
2.38). Karye karmam nirvrtte yo bahunyapi sadhayet / purvakaryavirodhena sa karyam 
kartum arhati // (Ibid. 41.5). 
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VI 

sarvAnukaramanI 

The Sarvanukramani of Katyayana says— 

Kimicehantl Panibhir asurair nirulha ga anvestum Saramam devasunim 
Indrena prahitam ayugbhih Panayo mitriyantah procub sa tanyugmantyabhir 
aniechantl pratyacaste |; 39 

Sadgurusisya’s commentary thereon— 

Atharsi-devata-jnanaya katham kathayati / katha caivam / Pura khalu 
Brhaspater Indrapurohitasya gavo Balasurabhrukutitataib Paninamakair 
asurair hrta Balapuram prapya suguptasthane sthapita asan / Atha Brhaspati- 
prcritcnendrena nastanvcsanam krtva Sarama nama devasuni prahita 
babhuva / Sa ea Balapurasamlpe Rasakhyam mahanadim uttirya Balapuram 
prapya sarvam vicintya gupte sthane ta ga dadarseti / Tatra Panina- 
mabhir asurair brhaspatigrhadahrtya, nirulha Balapure guptab sthapita 
ga anvestum indrena jmihitam Saramam devasunim svajatlyam devatam 
mrgayadisvindrasya sadhanabhutam asya suktasyayugbhir rgbhib pancabhir 
adyatrtiyadibhib Panayo mitriyantah Dcvasunya saha mitratvam atmana 
iechantah (mitrat kyaei itvam safari jasi ea riipam) pranayapurvakam ukta- 
vantali / Saea devasuni tan yugmantyabhir yugmabhir dvitiyacaturthyadibhir 
ekadasya eeti sadl)hill pratyacaste / 

Panyukt.au Sarama devi taduktau Panayastatha // 40 

The brief reference to the story in the Sarvanukramani text has nothing to 
add to our information. But one word is significant that Sarama, unwilling 
(anicchanti) to accept their oiler of friendship, repudiated them. This stresses 
the fact that the reflection brought on her character according to the Rrhaddevata 
is to be discounted. By the time that Sadgurusisya writes, it can be noticed that 
even the broad outlines have been tampered with. The Angirasas are completely 
out of the picture. The cows belong to Brhaspati specifically and he is designated 
as Indra’s priest (Indra-purohita). Pan is are slaves who are at the beck and call 
of the demon Bala, hence the stolen cows were hidden in Bala’s city. Sarama is 
the dog of heaven but goddess belonging to the canine species, helpful to Indra in 
the sport of hunting etc. (svajatlyam dev atam, mrgayadisv Indrasya sadhana¬ 
bhutam). 

It seems incongruous however that, if the demon Bala was the overlord, if 
the cows were stolen by the Panis evidently at the behest of their chieftain, and, 
further, if the booty was hidden in Bala’s capital, Indra’s messenger Sarama should 
have talks with the servants, the Panis, and, that the Panis could speak so author¬ 
itatively and even offer terms on the spot. Bala’s superior strength and frequent 

89. p. 42 Macdonell’s edition. 

40. Vcdartha-dlpika of Sadgurusisya accompanying the Sarvanukramani, Macdoneirs 
edition, p.160. 
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conflict with Indra as suggested in other parts of the Rgveda are perhaps responsible 
for his advent into the format of this story. The clear lines of the original, owing 
to addition and expansion, have already become hazy in the imagination of poster¬ 
ity and inconsistency in detail here and there should not matter for a credulous 
folk ! 


VII 

sAyana 

Sayana in his Vedartha-prakasa (commentary on RV-Samhita) : 41 

(A) Following are the contexts where Sarama’s name is mentioned as well 
as the incident of the recovery of the stolen cows. 

(1) 1.62.3 The text of Sayana’s prefatory remarks on this mantra, with its 
argument as well, is quoted above (see supra fn. 9). 

(2) 1.72.8 In the course of the comment, Sayana sa^s— 

4 Tvatsadhyena yagena prlta Indro gavam anvesanaya Saramam nama deva- 
sunim presitavan / Sa ca Sarama gavam sthanam avagatyendrasya nyavedayat / 
Indras ca tan angiraso gall prapayat / Ata etat sarvam tvam eva krtavan’/ 

The Rk is in praise of Agni. 

(3) 3.31.6 The story background of this verse is supplied by Sayana while 
explaining the previous verse which also alludes to the event : It runs as follows : 

Pura kilangirasam gavab Paninamakair asurair apahrtya nigudhe kasmi- 
mscit parvatc sthapitah / Te cangirasas tatpraptyartham Indram tustuvub / 
Stutascasa Indro gavanvesanaya Devasunim prahinot / Saca gavam gavesana- 
para sati tat sthanam alabhata / Taya vijhapita Indras ta gab aniya’ngiro- 
bhyab pradad ityaitihasiki katha / 

The affair of the heavenly cows is directly or indirectly suggested in the preced¬ 
ing and succeeding verses viz . 3.31.5 and 7. As certain problems arise out of a 
perusal of these three verses it is better to consider them together. Prof. H. D. 
Velankar translates them as follows : 42 

3.31.5. The wise (Angirasas) dug out (a path reaching) upto (the cows) dwelling 
in the strong (fortress of Vala), the seven priests urged themselves forward with a 
bold (praca) spirit. They discovered all the paths of Rta. Knowing these, Indra 
entered (the cave of Vala) with respect (for the Angirasas). 

41. Max MUller’s 2nd Edn. 1892 Oxford, and the edition of the Vaidika SamSodhana 
Mandala (Poona) the last volume of which was published last year (1946). [Vol. V - Indices - 
since published]. 

42. Journal of the University of Bombay, Vol. 3 (1934-35) Part VI, p. 8 f. Prof. Velankar 
has translated and annotated the Hymns to Indra by the Visvamitras (1935), Vamadevas (1938), 
Atris (1939), Grtsamadas (1940), Bharadvajas (1942), Vasis^has (1944), of the VIII Mandala 
(1915). He has made “ full use of all the existing material on Rgvedic studies. Special mention 
however, must be made of the two great German scholars, Oldenberg and Geldner.” 



RGVEDIC LEGENDS THROUGH THE AGES 


171 


3.31.6. When Sarama found out the fissure in the rocky cave (of Vala), she 
at the same time found out (sadhryak kah) the great and ancient food (or protection 
i.e. the cows) thereby. The light-footed Sarama led (herself or Indra and Angirasas) 
into the presence (agram) of the never-perishing (cows). As she well recognised 
it, she was the first to go in the direction of their bellowing. 

3.31.7. The great poet (i.e. the leader of the Angirasas) went (to the mountain) 
seeking its friendship, and the mountain did sweeten its contents for the pious man 
(i.e. kept the cows ready for delivery). The brave god, fighting along with his 
youthful friends (Maruts) did win (the cows), and then immediately did Angiras 
begin to sing. 43 

It is clear that the fifth stanza above refers to the recovery of the cows after 
attacking the enemy’s stronghold. This feat was chiefly the work of the Seven 
Priests who are generally identified with the Angirasas. Indra acknowledges 
their, service with respect. Sarama is nowhere in the picture ! The next verse 
(6) also relates the adventure of redeeming the heavenly cows. But Sarama 
figures prominently. 44 She led herself or, Indra and the Angirasas, to the presence 
of the imperishable kine. The seventh stanza contemplates quite another picture : 
the leader of the Angirasas went to the mountain seeking friendship, the mountain 
did sweeten its contents (asudayat 44 * 1 garbham) for the pious man (i.e. kept the cows 
ready for delivery). If so, no fight at all, the object is gained. But the text 
continues to say the brave god, fighting along with his youthful friends (the Maruts) 
did win (the cows), and then immediately did Angiras begin to sing. This confuses 
a bit : if the mountain, in deference to the pious man was willing to surrender the 
cows, there should be no work for the brave god and the friends. In all the exploits 
of Indra', clearing a cloud or rending a rock asunder is a feature; without this feat, 
did the fight take place at all, is the question. 

It seems to me that the seventh stanza is a sequel to the 6th, the sequence is 
logical: Sarama led the way, Indra, always desiring (or working for) friends, 
followed. And lo,—perhaps Sarama’s threat to the Panis (RV 10.108) had effect- 

43. The text of the above verses is as follows : 

5. Vljau satir abhi dhira atrndan 

pracahinvan mdnasa saptd viprah / 

Visvam avindan pathy am ,rtdsya 
prajandnn it ta ndmasa vive§a // 

6. Viddd yddi ,Sardma rugndm ddreh 

mdhi pathah purvydm sadhryak kah / 

Agram nayat supady dksarjinam 

dccha rdvam prathama janati gat // 

7. Agacchad u vipratamas sakhlydn 

^sudayat sukrte gdrbham ddrih / 

Sasana mdryo yuvabhir makhasydn 
dthabhavad dhgirah sadyd drean // 

44. “ It is evident that the poet is anxious to give the credit of the discovery of the cows to 
Sarama.” H. D. Velankar, Notes on p. 9 JUB. 1935, Part VI. 

44a. from syad=sweeten ? cf.VG 556, but see also VG 554 a. sud=make pleasant: 
causative sud-dya. 

Bull DCRI xi-12 
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the mountain had kept its contents (the cows) ready to be handed over. Meanwhile 
the Maruts (the leader with his young group) joined the chief, and Angiras imme¬ 
diately offered compliments to their Lord. The translation may be restated as 
follows : 45 

And verily, the Most Wise went after, he w'ho always desires friends for himself, 
the mountain surrendered its contents to him of great deeds. The chief of the 
Maruts (maryah) with his youthful group joined in order to felicitate him. And 
Angiras promptly set himself to praise. 

If it be granted, then, that the sixth and the seventh stanzas are composite, 
could we reconsider the explanation of the 5th stanza ? As already stated, the 
part played by the Angirasas is stressed there, that, in fact, they did the whole 
thing, dug an (underground) path to the mountain cave etc. and that Indra had 
only to go and bring the cows. Sararna is not wanted at all. Let us now consider 
the other references in ltV itself. 11V I 62.3 definitely says 44 Indrasyangirasam 
cestau vidat Sararna tanayaya dhasim ’’—Sararna obtained food for progeny on 
the occasion of her deputation by the desire of Indra and Angirasas. 46 RV 5.45.7 
emphasises the same when, it says 44 Rtam yati Sararna ga avindad visvani saty- 
angiras cakara ”—Sararna by adopting the path of Truth discovered the cows, 
and Angiras made good the promise to the entire world. Roth Sararna and the 
Angirasas are extolled here. And finally RV 10.108 must convince all about 
Sarama’s mission to the Panis as Indra’s Messenger (Indrasya dutlfi). Thus 
Sarama’s role in the whole affair is remarkable. Having regard to this background 
we shall read 3.31.5 again : 

Vilau satfr abhi dhlra atrndan 

pracahinvan m anas a sap f a vfprah / 

Visvani avindan pathyam rtasya 

prajanann it ta namasA, vivesa // 

45. With the following notes— 

(a) Vipratamah—atisayena mcdhavl—-Sayana. 

(b) Sakhlyan (angirobhis saha) sakhitvamatmana icehan. Taken to qualify vipratamah, 
not adrih. Because Indra always worked for the good of the gods, desirous to endear himself to 
them. Every account of this story says that either Angiras or Brhaspati urges upon Indra to 
take action. lie took, only to oblige them. Thus sakhlyan more appropriately refers to Indra’s 
desire for friendship at home with Angiras and others rather than with the mountain. 

(c) It is not an unreasonable happening if, as a result of Sarama’s warning, the Panis > 
evasive as they were, prone to harass rather than fight a pitched battle, left the cows in the moun¬ 
tain cave and ran away. The impression is that the Panis and other tribesmen were a constant 
menace to the gods’ smooth living. So why should they run the risk of being once for all destroyed 
by facing Indra on the battlefield ? 

(d) cf. Monier-Williams : Sanskrit-English Dictionary under marya. 

(e) makhasyan=*makhitum icchan. According to Dhatupatha, (132-159) makha makhi 
nakha nakhi etc. are all gatyarthas i.c. meaning to go. cf. Monier-Williams under makha, the root 
means to worship, makha adj. Ved. “ active, lively, sprightly, cheerful, free (said of the Maruts 
etc.).” makhasyan may therefore mean desiring to worship, hence, felicitate. 

46. Sayana. Indrasya Angirasam rslnam ca ispiu prerane sati. 
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It may be translated thus : 

The strong-minded Seven Priests troubled themselves (atrndan) 47 much with 
regard to (abhi) (the cows) pent up (satih) in the stronghold (vilau) : they propitiat¬ 
ed with devout (praea) praise for Indra, and they found the eternal (visvam) 
(Sarama) who was following the Path of Truth. Knowing all these (acts), (Indra) 
came in full deference (to the priests). 

To conclude, one is impressed, that RV 3.31.5, 6 and 7 may be said to constitute 
a connected narrative of Indra’s recovery of the stolen cows. The Seven Priests, 
noticing the fact that the cattle had been lifted, set themselves busy regarding 
their recovery. They praised and propitiated Indra. Then they secured the 
co-operation of Sarama. Indra heard their prayer and came upon the scene. 
Indra and the Seven Priests deputed Sarama to reconnoitre. She succeeded and 
led Indra and the Angirasas to the presence of the cows. The Maruts also rushed to 
the spot, evidently to support their chief. It was a pleasant surprise however to 
see that the cows were ready to be led back to heaven, for, apparently, the Panis 
had fled. Tfie Maruts offered their respectful felicitations and the Angirasas 
showered compliments on the glorious Indra. 

(4) RV 4.10.8 seems to allude to more than one event as already remarked, 
hence Sayana’s allusion to the Sarama episode is but casual. Commenting on 
the 2nd line of the verse, he says : (avir bhuvat Sarama purvyam te) 

Sarama devasimi purvyam pura te tubhyam Panibhir apahrtam 

godhanam avir bhuvat prakasayaniasa / 

We must also mark that the Angirasas, all the while, praised Indra (angirobhir 
grnanab). 

(5-6) RV 5.45.7, 8 

Sayana has alluded to the story ve?y briefly here and there in the whole hymn. 
What he has said specifically under verses seven and eight has been quoted and 

47. utrdir himsanadarayoh says the Dhatupatha (1589) trd VII P. — to trouble, kill, 
destroy etc., also to disregard. Sayana says upeksam akurvan-= neglected, which interpretation 
is to do discredit to the Seven Priests who are described as dhlrah. After the cattle were lifted, 
the Seven Priests took great trouble with regard to their search and recovery, is the simple idea. 
What did they do ? First, as anybody would do in distress, they poured forth prayer to God i.e. 
Indra—praea manasa ahinvan—Sayana—prakarsena Indram aftcatfti prak / tenendravisayena 
manasa / manyata iti manah stotram / Tena stotrenahinvan avardhayan Indrarn tustam akurvan 
(hivi, divi, dhivi, jivi prinanarthah— Dhatupatha 630 ff). Secondly, visvam rtasya pathyam 
avindan (i.e. visvasambandhinim visvasam prajanam indranugrahena annum sampadayitrim 
ata eva matrnirvisesam Rtasya satyasya pathyam pathi bhavam Saramam dcvlm avindan 
alabhanta ityartlio’nasuyaya vicaryatam sahrdayaih tatrabhavadbhih. Saramaya devya 
matrnirvisesata nigamcnaivabhipreta iti me manlsa/ tad atravadharyatam—RV 5.45.6 dpa 
ya nuita rnuta vrajam gdh / ) they found the goddess (Sarama), the eternal or universal, she 
having found support or sustenance for the whole universe. She being one of the deities of 
heaven indeed followed the path of Rta, established order. All the gods belonged to a hege¬ 
mony which had certain Laws which would be adhered to by the members in the interests of the 
general weal. Here was the good Sarama, light-footed, whose services, the Angirasas proposed 
to be utilised. Prajanan it ta / ta tanyahgirasam karmani prajanan it prakarsena janan 
Indrah—Sayana. > Indra having recognised all these preliminary efforts on the part of the 
Seven Priests, came forward (entered upon the scene : a vivesa) to do his part of the duty. 
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considered above. Commenting on the first stanza of the hymn he says—“ atra 
angirasam panibhir apahrtya girer adhah sthapitanam gavam Indrena vimokab 
pratipadyate.” The cows are here represented as belonging to Angirasas them¬ 
selves. Secondly, as already stated, the complex of construing Sarama as some¬ 
thing other than Sarama, a heavenly being, has been introduced for the first time. 
Here she is either herself or the embodiment of Speech. 

(7) RV 10.108 

Introducing this fine hymn, which records a talk (samvada) between Sarama 
(Indra’s messenger) on one part and the Panis on the other, Sayana says— 

Aindrapurohitasya Brhaspater gosu Valanamno’surasya bhataib Paninamakair 
asurair apahrtya guhayam nihitasu satisu Brhaspatipreritcnendrena gavam 
anvesanaya Sarama nam i devasum presita / Sa ea mahatim nadim uttirya Vala- 
puram prapya guptasthane nitas ta ga dadarsa. Atlia tasminn antare Panaya 
idam vrttantam avagacchanta enam mitrikartum samvadam akurvan. 

According to this the stolen cattle belonged to Brhaspati. As the text itself 
is silent as to whom definitely the cows belonged, to Indra, to Angirasas or to 
Brhaspati or to the gods as a community, it will not be unreasonable to assume 
that the gods as a community possessed one stall and that Angirasas and Brhaspati, 
the Maruts and other followers of Indra were concerned with its safety. Most 
references, however, point to the Angirasas owning it. Brhaspati in the Rgvedic 
context is yet Indra (Brhatam patih)- The Maruts are always stated as Indra’s 
allies. So the ownership question may be solved in favour of the Angirasas. 

(B) In certain contexts where the recovery of the stolen cows is the topic 
though Sarama’s name is not mentioned, Sayana says : — 

(1) RV 1.6.5 Asti kincid upakhyanam / Panibhir devaiokat gavo’pahrta 
andhakare niksiptah / Tas cendro marudbhih sahajayaditi / Etaccanu- 
kramanikayam sueitam—Panibhir asurair nigulha ga anvestum Saramam 
devasunim Indrena prahitam ayuigbhih Panayo mitriyantah procul .1 / rnan- 
trantare ca drstantataya sueitam—niruddha apah Panineva gavab (RV 
1.82.11) iti / Tadetad upakhyanam abhipretyoeyate — 

(2) RV 1.32.11 Paninamako’suro ga apahrtya bile sthapayitva bila- 
dvaram acchadya yatha niruddhavamstathetyarthab / 

Here perhaps on account of the brevity of the introduction, Sayana has not 
paid attention to accurate details. In the first citation above, he simply says : 
The demons called Panis stole the cows and imprisoned them in darkness. Indra 
won them back with the help of the Maruts. Neither Sarama nor the Angirasas 
are mentioned. 

(3) RV 2.24.6 Introducing this stanza, Sayana says:—- 

Gosamuhe Panibhir apahrte sati Paninam sthanam Saramakhyaya 
deva£unya jnatva Brahmanaspatina srsta Angirasab tat sthanam prapya 
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gosamuham Panibhir nirmita mayas oa drstva asuranivasasthanarn svahastod- 

bhutenagnina dagdhva pratyagacchan / Tadetat dvrcenocyatc / 

When the Panis stole the cows, the Ahgirasas traced them with the help of 
Sarama and reduced them to ashes with fire produced by their own hands. For 
once Indra is not concerned in the whole adventure ! All the same Indra is the 
devata of the verse and the hymn (first 12). 

VIII 

nItimaKjahI 

Nitirnanjari (15th cent, a.d.)— 

Dya Dviveda, author of the Nitirnanjari with his own commentary, postulates 
a few ethical maxims on the basis of the Sarama legend. 

1. Tattvavid api samsarc rnudho bhavati lobhatafi 
Tattvajna Saramayacad Indram annam gavam grahe / 

Though knowing the Truth, a person out of greed in this earthly life, 

loses all sense of values ; Sarama, w ho knew the Truth, begged food from Indra 

on the occasion of redeeming the kine. 

4 Sarama’s knowledge of the Absolute is declared in “ Godha, Ghosa ” etc. 
(BD 2.82-84). Even she, caught in this worldly illusion, asked Indra food for her 
progeny. Any ignorant man will exert to protect the cows, but Sarama, though 
full of divine knowledge, lost all sense by avarice. There is a story relating to it,. 48 

The story is borrowed from Sayana verbatim. Then RV 1.02.3 is quoted, 
as also BD 8.24-36 4 which described the event connected with RV 10.108.’ 49 

2. Uttame cadhame karye dutali syad uttamo’dhamah 
Devaduto babhuvagnir dutiha Sarama Panin // 50 

According as a task is big or small, the messenger also may be big or small. 

Messenger to the Gods became Angi, but messenger to the Panis, Sarama. 

The messengership of Sarama is illustrated in RV 3.31.6. The mantra and 
Sayana’s bhasya thereon are again repeated, and reference is made to other connect¬ 
ed stanzas as well : viz. 5.45.7 and 8. 51 

3. Vakraih kriiratarair lubdhair na kuryat pritisevanam / 

Asuraih Panibhir naicchan maitrim hi Sarama pura // 52 

48. “ asya brahmajftatvamGodhaGhoseti pratipaditam / Sapi mayaya badhita sati Indram 
svatanayartham annam yayace / anyo’jfto’pi gas tratum udyamam karoti / Sa tattvajftapi 
lobhamudha’bhud ityuktam / Tatretihasah ”—NM p. 40 (Nitimaftjarl Ed. S. J. Joshi, Benares, 
1933). 

49. “ Kim iccliantlti sukte (RV 10.108) proktah Saramasambandhitihaso Brhaddevata- 
yam evam varnito’sti ” Ibid. p. 41. 

50. NM p. 143 f. 

51. Ibid. p. 146. 

52. Ibid. p. 336. 
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One should not contract friendship with the crooked, cruel and greedy, 
for, in times of yore, Sarama did not like friendship with the demons called 
Papis. 

Then the story as described by Say ana and two verses from the hymn (RV 
10.108.9-10) are repeated. 

4. Yasya syat sangatam sadbhir bhavet so’lpo’pi bhagyavan / 
Dcvasunindrasangatya jitvabhiit subhaga Panin/// 53 

Though small, a person who acquires contact with the good will rise in 
fortune. The ‘divine bitch’ by her association with Indra conquered the 
Pan is and became great. 

The victory of Sarama is reflected in RV 10.108.11, which is quoted in support 
of the moral And so much from Sayana’s commentary as usual. 

IX 

rAmAyana 

There is no reference to Sarama in the Ramayana. One episode is however 
found in the Uttarakanda 54 of how Rama meted out justice in favour of a Sarameya 
(descendant of Sarama) against a dvija, who beat the former without reason. The 
two cantos that relate the story elaborately are shown in printed editions as inter¬ 
polations. And as the entire Uttarakanda also is not credited with authenticity 
there is no need for considering the reference here. 


X 

maiiAbhArata 

(1) An account similar to the one cited from the Ramayana is given in the 
Pausyaparva. It is as follows : 

Janamejayali Pariksitah saha bhratrbhib Kuruksetre, dirghasa- 
tram upaste / Tasya bhrataras tray a b Srutasena, IJgraseno 
Bhimasena iti // 1 

Tesu tat satram upasinesu tatra sva’bhyagacchat Sarameyab / 
Sa Janamejayasya bhratrbhir abhihato roruyamano matus- 
samfpam upagacchat // 2 

Tam mata roruyamanam uvaca / kim rodisi / kenasyabhihata 
iti I/ 3 

Sa evam ukto mataram pratyuvaca / Janamejayasya bhratr- 
bhir abhihato’smiti // 4 

53. Ibid., p. 888. 

54. Two cantos after canto 59 of the Uttar^-k^uda of the Ramayana of Vahnlkh Nirnya- 
sagar Edition with the commentary Tilaka» 
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Tam mata pratyuvaca / vyaktam tvaya tatraparaddham 
yenasyabhihata iti // 5 

Sa tarn punar uvaca / naparadhyami kincit / navekse havimsi / 
navaliha iti // 6 

Tacchrutva tasya mata Sarama putrasokarta tat satram upagac- 
chat yatra sa Janamejayas saha bhratrbhir Dipasatram 
upaste /I 7 

Sa taya kruddhaya tatroktafi / ayam me putro na kincid apa- 
radhyati / kimartham abhihata iti / 

Yasmaccayam abhihato’napakarl tasmad adrstain tvam bhayam 
agamisyatiti // 8 

Sa Janamejaya evani ukto dcvasunya Saramaya drdham 
sambhranto visannas easit // 9 55 

Janamejaya, son oi‘ Pariksit, once in Kuruksetra entered upon a long sacrifice 
along with his brothers. Three were his brothers by name Srutasena, Ugrasena 
and Bhimasena. 1 

As they were engaged in the sacrifice, there came a dog, who was son of Sarama. 
Beaten by Janamejaya’s brothers, he crying aloud, ran to the mother. 2 

The mother told him who was weeping—why do you weap ? By whom are 
you beaten ? 3 

Thus said, he replied to his mother—I have been beaten by the brothers of 
Janamejaya. 4 

The mother said to him again—Evidently you have been at fault, therefore 
you are beaten. 5 

He replied her again No, I have not wronged even a bit. I do not pry into 
the oblations nor do I lick them. 6 

Hearing that, his mother Sarama very much moved by grief for her son went 
to that sacrifice where Janamejaya and his brothers were performing what is called 
DIpa-satra (‘ Sacrifice for Light ’). 7 

The angry Sarama burst forth there—This my son has wronged you in no 
way. Why was he beaten ? Since he was beaten though innocent, an unknown 
calamity shall befall you. 8 

Thus told by the heavenly dog Sarama, Janamejaya was very much frightened 
and was filled with remorse. 9 

(2) Sarama is mentioned as one of several goddesses (devyafi) who were 
members of Brahma’s Court. 


55. Mbh. Adiparva 3.1-9 Ed. V. S. Slukthankar (Critical Edition, BQRI), 1927 t 
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Kalaka Surabhir devi Sarama catlia GautamI 
Aditya Vasavo Rudra Marutas Casvinavapi 
* * * * 

Suparnanagapasavab Pitamaham upasate // 56 
* * * * 

(8) Sarama is represented as a manusya-graha. Regarded as a Goddess 
(devi), she is one of those who attacks the womb of pregnant women. 

Sarama nama ya mata sunam devi janadhipa / 

Sapi garbhan samadatte manusinam sadaiva hi // 57 

Thus in the Mahabharata, the incident of the Sarameya reminds us of the 
fact that Sarama, who successfully vindicated her innocent progeny, gives an 
impression that by then she was regarded herself as one of the canine species. She 
was, however, in sufficient authority and strength to curse the Lord of the land. 
The second reference that she had a place in Brahma’s Court reminds us of her 
Vedic importance. According to the third, she, still a goddess though, descended 
to the level of being the cause of mankind’s misery. This is in striking contrast 
with the Vedic idea that she was responsible in securing eternal food for mankind. 

XI 

varAha purAna 

The Varaha Purana relates the 4 Saramopakhyana’. In the course of a conversa¬ 
tion between Varaha (the Boar incarnation of God Visnu) and Dharani (Mother 
Earth), the former narrates the story : 

Once as a result of Durvasas’s curse Indra was ousted from Heaven by Durjaya, 
son of Supratika. With all other gods and followers, he settled on earth towards 
the east of Varanasi (Benares). In the meanwhile, Vidyut and Suvidyut, two 
demons, practised severe penance and took possession of the overlordship of the 
world after Durjaya’s death, and raised a mighty army to overcome the gods. The 
gods meditated on how they could regain their suzerainty over heaven. Then 
Brhaspati, their priest, advised them to perform a cow sacrifice first and then all 
other sacrifices. 68 Then the gods gathered all cattle for sacrifice, but left them for 
grazing in charge of Sarama. While she was doing her duty at Dharadhara, the 
demons went there, saw the cows and sought advice of their preceptor, Sukra, who 
promptly ordered them to seize the cows. They did so but Sarama, who was 

56. Mbh. Sabhaparva Ed. F. Edgerton. 11.29.31, (Critical Edition, BORI), 1944. 

57. Mbh. Aranyakaparva, Ed. V. S. Sukthankar, 219.33 (Critical Edition, BORI), 1942. 

58. Abravlt tatra devanam gurur ahgiraso munih / 

Gomedhena yajadhvam vai prathamam tadanantaram // 10 

Yastavyam krat.ubhis sarvair esa sthitir athamarah / 

UpadeSo maya dattah kriyatam slghra esa vai // 11 

Varaha Parana Ch, XVI, vv. 10-11. Bibliotheca Indica 1893, 
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attentively guarding the paths, saw them leading away the cows. 69 The demons also 
saw her, who knew well their ways. They wanted to square up by conciliation and, 
offering the milk of the cows for her to drink, requested her not to report the theft 
of the cows to the Lord of the Gods. So they left her in the woods and walked 
away with the booty. Sarama returned to the gods, trembling and % paid due 
homage to Indra. Meanwhile the Maruts had been secretly deputed by Indra 
for protection of the heavenly dog. Now, they also came and stood before Indra. 
Indra asked Sarama 4 What happened to the cows ? ’ 4 I know not,’ she replied. 

Maruts were asked, and they described all that Sarama did. Then Indra rose and 
struck her with her foot. Milk began to flow from her mouth and Sarama made 
way back to where the cows were. Indra followed with his army, 60 killed the 
demons and recovered the cows. Then he performed many sacrifices, fought the 
demon hosts again and re-established himself as Lord of Heaven. 

The impression, by the time of this Purana, is certainly that Sarama was a dog 
gifted of course with heavenly powers. But her being enticed by a cup of milk 
was rather earthly. The only support for this version is the Brhaddevata account, 
whereas the evidence for her exemplary conduct appears to be overwhelming. 

XII 

RECENT OPINIONS 

Professor Kuhn was the first, we are told, 4 to analyse the meaning and char¬ 
acter of Sarama, arriving at the conclusion that Sarama meant storm, 61 and that the 
Sanskrit word was identical with the Teutonic storm and with the Greek horme . 
Disagreeing with this theory, Max Muller has tried to prove that Sarama is Dawn, 
rather one of the many names of Dawn. The myth is a reproduction of the old 

59. Hrtasu tasu Sarama marganvesanatatpara 
Apa£yat sa Ditch putrair nlta gavo dharadhare 
Daitvair api Sun! drsta drstamarga visesatah / 17 
Drstva te tam ca samnaiva samapurvam idam vacah 
Asam gavam tu dugdhvaivam kslram tvam Sarame subhe 
Pibasvaivam iti proktva tasyai tad dadur afijasa / 18 
Datva tu ksirapanam tu tasyai te daityanayakah 

Ma bhadre devarajaya gastvima vinivedaya// 19 

Evam uktva tato daitya mumucus tam sunim vane (Ibid st. 17-19). 

60. Tasyas ca maruto deva devendrena nirupltali // 

Gudham gacchata raksartham devasunya mahabalah // 

* * * * 

Tam devarajah papraccha gavah kim Sarame’bhavan / 

Evam ukta tu Sarama na janamiti cabravit// 24 
* * * * 

Kathayamasur avyagrah karma tat Saramakrtam // 

* * * * 

Tasyendrapadaghatena kslram vaktrat prasusruve / 

Sravata, tena payasa sa 4uni yatra gabhavat / 

Jagama tatra devendrah sahasainyas tad& dhare / 29 (Ibid). 

61. Explained by Aufrecht as follows : 44 When the clouds (Panis) have withheld the water 
(the cows) from the thirsty earth for a long time, the sky-god (Indra) being stirred up by the 
prayers and sacrifices of men, sends as his fore-runner the Storm (Sarama), then at last he personal¬ 
ly cleaves the hidden clouds with lightning and thunderbolt ” ZDMG 1859, p. 497. 
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story of the break of day. The bright cows, the rays of the sun or the rain clouds— 
for both go by the same name—have been stolen by the powers of darkness, by the 
Night and her manifold progeny. Gods and men are anxious for their return. 
But where are they to be found ? They are hidden in a dark and strong stable, or 
scattered along the ends of the sky, and the robbers will not restore them. At 
last in the farthest distance the first signs of the Dawn appear, she peers about, 
and runs with lightning quickness, it may be, like a hound after a scent, across the 
darkness of the sky. She is looking for something, and, following the right path, 
she has found it. She has heard the lowing of the cows, and she returns to her 
starting place with more intense splendour. After her return there rises Indra, 
the god of light, ready to do battle in right earnest against the gloomy powers, to 
break open the strong stable in which the bright cows were kept, and to bring 
light, and strength, and life back to his pious worshippers. This is the simple myth 
of Sarama, composed originally of a few fragments of ancient speech, such as : 4 the 
Panis stole the cows’, i.e. the light of day is gone, ‘Sarama looks for the cows’, i.e. 
the Dawn is spreading, 4 Indra has burst the dark stable ’ i.e. the sun has arisen.” 62 

Coming to the field of comparative mythology, Max Muller recognises 44 in 
Helen, the sister of the Dioskuroi, the Vedic Sarama, their names being phonetically 
identical, not only in every consonant and vowel but even in their accent.” 63 

Bloomfield identifies the 4 four-eyed bitch ’ mentioned in AV 5.20.7 with 
Sarama : 

44 Thou art the eye of Kasyapa and the eye of the four-eyed bitch. Like 

the sun, moving in the bright day, make thou the Pisaca evident to me.” 64 

Macdonell 65 and Keith 66 have preferred to stick to the evidence of the Vedic 
texts scrupulously. There is nothing in the 11V directly to show that Sarama was 
there conceived as a dog. Sarama’s part in the recovery of the cows has been duly 
appreciated. Sometimes the cows are spoken of in the Veda as confined by the 
demon Vala without reference to the Panis and driven out by Indra. Sometimes 
also, it must be pointed out, the event is alluded to without reference to Sarama, 
for, as we obser e elsewhere, the cattle lifting was a very usual way of provoking or 
harassing the enemy. Agni, Brhaspati and the Angirasas arc also actively interest¬ 
ed in the affair. 44 The meaning of the myth can hardly be doubtful,” Keith 

62. Max Muller, Lectures on the Science of Language, Second Series, 1864, pp. 469-470. 

63. Ibid. p. 471. 

64. “ Kasy&pasya caksur asi sunyfis ca caturaksyah / 

Vldhrd suryam iva sarpantani ma pisaeam tiraskarah // 

Commenting on this, Bloomlield says, “ the four-eyed bitch is Sarama, the mother of the 
two four-eyed dogs of Yama, Syama and Gabala which I have explained as the Sun and the Moon” 
p. 404, SBE XLII and also cf. JASO XV, p. 163 ff. Sayana supports the identity : Catvari akslni 
yasyah sa caturaksl tadrsyah sunyah devanam sambandhinyah saramakhvayah / caksur asi- 
tyanusangah / Whitney has no opinion to give in the matter, though he thinks the commentator 
was at pains to explain the four-eyes, as the latter says : etenapradhrsyatvam uktam ‘ thus is 
indicated her invincibility’, 

65. Vedic Mythology (Encyclopaedia of Indo-Aryan Research) p. 161. 

66. Religion and Philosophy of the Veda (Harvard Oriental Series 31 and 32) 1925, p. 192. 
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remarks, “ when it is noted how often Indra is brought into prominence as the 
maker of the dawn and the finder of the Sun. The cows must be, not rain-clouds, 
as sometimes in the myth of Vrtra, but the morning beams of light or perhaps the 
red clouds of dawn, there is little difference between the two conceptions.” 67 
Speaking in general terms about the appearance of the dog, or the eagle or the one¬ 
footed goat in the Veda, Keith postulates : “ In all these cases there is clearly 
either theriomorphism or the natural association of animals with the gods on the 
model of the relation of man and the animals.” 68 Oldenberg 69 treats the legend, 
we are told, (10.108) as an aetiological myth to explain men’s ownership of cows. 
Hillebrandt 70 finds the dawn in Sarama and the sun and the moon in the Sarameyas. 
Appreciation of RV 10.108 in its poetic aspect has been made by several scholars, 
but a fine study of it is recorded by Aufrecht. The whole legend is studied briefly 
in its historical aspect, comparing the RV version with that of the Varahapurana. 
The hymn is translated and annotated. He concludes : “The old poem is remarkable 
for its poetical value apart from its mythological contents. The insolence and 
later the cowardice of the Panis in opposition to the earnestness and loyalty of 
Sarama are seen in such sharp and striking contrast that one dares to mention 
this poem as the most beautiful ornament of the Rgveda.” 71 

SUMMARY 

Based on the RV Samhita, the Sarama story may be restated as follows : 
Enemies used to harass the gods now and again by stealing their cows. On one 
occasion, it happened that the Panis stole them and hid them in their stronghold. 
The seven priests, who are commonly known as Afigirasas, first noticed the loss 
and apprised Indra. They praised him, and, rallying the folk around, propitiated 
him with sacrifice, so that the great god may recover the cows. Indra naturally 
was pleased and, by the suggestion of the Angirasas, deputed Sarama to search 
for the lost property and bring news. Sarama took this opportunity to claim, as 
reward, food for her progeny in the shape, perhaps, of the milk of the divine cows. 
It was granted. Then she went on her journey which was rather arduous but 
was fortunate enough to discover the cows after crossing the mighty river Rasa. 
Finding that the Panis had imprisoned the kine in the mountain stronghold, she 
took them by surprise and charged them with theft. The Panis made sure of her 
credentials, that she came as messenger from Indra. Being in such vantage and 
endowed with strength and strategem, the Panis held out against Sarama’s threats. 
But realising her mettle, tried to persuade her not to return at all, by offering a 
share of the treasure and a treatment as if she were their sister. Sarama did not 
yield. On the other hand she warned them to flee away from the place leaving 
the cows for Indra or take the consequences when the irrepressible hero would 


67. KRPV p. 128. 

68. Ibid., p. 192, cf . Hopkins, Epic Mythology, p. 19. 

69. KRPV, p. 128 fn. 

70. Ibid. 

71. ZDMQ |8£9, Sarama’s Potsehaft, Th, Aufrecht, a free rendering (p, 494). 
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pounce upon them aided by the Angirasas, the Navagvas and others. Then she 
returned to Indra and reported her discovery, whereupon, he granted the milk-food 
and much more for her progeny, which, as the seer Parasara, son of Sakti, declares, 
mankind today is enjoying. 72 It is the direct result of Sarama’s sagacity and 
influence with the Lord of the Gods. Sarama is respected by the seers and the 
gods as one who follows Itta the path of Truth or the established path. Hence 
she was entrusted with an important mission, and truly adhering to the Right 
path, she succeeded in catching the thieves. Now with the light-too ted Sarama 
to lead the way, Indra, attended with the Angirasas and the Maruts marched 
against the enemy, rent apart the mountain; the Panis had apparently fled leaving 
the booty behind. The Angirasas convened an assembly to celebrate this victory : 
milk was poured profusely to all. Indra was praised and Sarama was warmly 
felicitated. Such is the Sarama episode construed just according to the Rgvedic 
text. It may be emphasised that the Samhita has conceived and narrated the 
event in its most human aspects and bearings. 

With the lapse of time, the great exploits and experiences of the Vedic Heroes, 
which were once green in everybody’s memory and which were recorded in simple 
yet grand poetry, began to lose their freshness and point. The sacrifices expanded 
and the very same poetical expressions were used in several sacrificial contexts. 
Naturally the links became hazy, the relevancy came to be questioned. This 
was probably the cause of new interpretations and concepts gathering round old 
texts. Thus the Vajasaneyi Samhita unequivocally pronounced Sarama as Speech 
(Vag vai Sarama). The Taittiriya Aranyaka construed her as the sacred altar 
(Vedi). The Atharva-veda has a place for Sarama, she having been invoked in 
connection with the ceremony of the gift of a bull (Rsabhotsarga). This is quite 
in consonance with the atmosphere of the Atharva-veda, which was charged with 
magic and charm which pleased the spirits and brought gratification to the worship¬ 
pers who were now far removed from the plane of the virile gods and the resplendent 
sages of the Rgveda. 

The Jaiminlya Brahmana, supported by the Satyayanaka, confirms the fact 
that Sarama took opportunity to secure the milk-food for her progeny, viz. mankind 
itself. So far as the story of the stolen cows is concerned, the JB says that Indra 
deputed Suparna first but, he having proved faithless, sent Sarama on the errand, 
and succeeded. 

Yaska adheres to the main outlines of the original story but is disposed to 
designate Sarama, as Devasuni (heavenly bitch). The cue of the betrayal 
motif was however taken up by the Brhaddevata, but the betrayal was ascribed 
to Sarama herself; Suparna is not mentioned at all. The other texts more or 
less agreeing with the main story, we come down to the Puranas, according to one 
of which the Varaha, the legend is expanded on all sides : Indra’s fortunes fluctuate 
often, he no longer enjoys world-supremacy. Now he is displaced from heaven 

72. RV 1.72.S Vid&d gavyam Sar&ma drlhdm urv&m y6na nii kam manusl bhdjate vlt / 
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and only after years of penance and sacrifice could he regain his old glory. Demons, 
other than the Panis, take the field, they are Vidyut and Suvidyut. Sarama is 
placed in charge of the cow-stall. These demons tried to lift the cows but she was 
quite vigilant and caught them, but alas, for the moment she fell a victim to their 
machinations and was lured by a draught of milk. Indra was clever enough to 
have deputed the Maruts to rush to her rescue in case she was attacked by anybody. 
Now they found out the ruse and reported to Indra. Sarama was unmasked. 
The cows were however recovered and the demons destroyed. 

Taking up the Atharvan trend, we find Sarama as a Spirit to conjure with. 
She is invoked to free the child from the barking cough, for instance. She is again 
a 4 manusya-graha ’ which attacks the womb of the females. 

Thus following Sarama through the vicissitudes of Ages, one is left with the 
impression that her story is full of human appeal. Her character is upright, her 
conduct honorable and her heart full of affection for posterity. Were she the 
mother of the Saramcyas, i.e. the two brindled hounds of Yama, Syama and Sabala, 
it was only in this sense that she was responsible for the creation of the canine 
species in the same manner as Kadru became the mother of serpents and Vinata 
the mother of eagles. She was herself no dog or bitch. With the actual text of 
the Rgvcda before us, it is quite unwarranted, nay, uncharitable, to describe her 
as Devasum—the 4 divine bitch ’ as some have fancifully translated the term. 

Mythological explanations of the Sarama legend have been offered by eminent 
scholars, saying that Sarama is the Storm or the Dawn. The tenor of Rgvedie 
poetry does not seem to favour any interpretation other than literary. Correlation 
of the live personalities of the Veda with the shining stars of heaven or the wonderful 
phenomena of Nature or the varied patterns of sacrificial tapestry has become 
traditional. It is a privilege of the specialist which cannot be denied. But for 
the common man, it is equally natural to conceive of them as quite human, as 
real events, inspiring and instructive. 



